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HisTORY OF PRIESTCRAPFT, 
BY WILLIAM HOWITT. 
No. I. 


POPERY. 


Popery—Chirist and Christianity---The latter speedily corrupted---Acts by 
which the Papal Church seized Power. 


O that the free would stamp the impious name 
Of Pope into the dust! or write it there, 
So that this blot upon the page of fame 
Were as a serpent’s path, which the light air 
Erases, and the flat sands close behind! 
Ye the oracle have heard ; 
Lift the victory-flashing sword, 
And cut the snaky knot of this foul Gordian word, 
Which, weak itself as stubble, yet can bind 
Into a mass wrefragably firm, 
The axes and the rods which awe mankind. 
The sound has poison in it---tis the sperm 
Of what makes life foul, cankerous, and abhorred; 
Disdain not then, at thine appointed term, 
‘T'o set thine armed heel on this reluctant worm. SuHeE.iey. 


Crist appeared ; the career of paganism was checked ; the 
fate of Judaism was sealed. A character and a religion were 
placed before the eyes of men hitherto inconceivable in the 
beauty and philanthropy of their nature. Unlike all other 
founders of a religious faith, Christ had no selfishness, no de- 
sire of dominance ; and his roe unlike all other systems of 


worship, was bloodless, boundlessly beneficent, inexpressibly 
pure, and, most marvellous of all, went to break all bonds of 
body and soul; and to cast down every temporal and eve 
spiritual tyranny. It was a system calculated for the whole 
wide universe ; adapted to embrace men of all climes, all ages, 
all ranks of life, or intellect ; for the rich and for the poor ; for 
the savage and the civilized ; for the fool and the philosopher ; 
for man, woman, and child ; which, recognising the grand doc- 
trine, that “God made of one blood all the nations of the earth,” 
represented the Almighty as the father, and all men as brethren 
born to one universal love,—to the same inalienable rights,— 
to the same eternal hope. He himself was the living personi- 
fication of his principles. Demolishing the most inveterate 
a maar ot men, by appearing a poor man among the poor; 
y tearing from aristocratic pride and priestly insolence their 


wasks of most orthodox assurance ; by proclaig og that the 
D 





2&8 


truth which he taught should make all men free ; by declarjy~ 
that the gentiles lorded it over and oppressed one another, py, 
that it should not be so with his followers ; by pulling dowy 
with indignation spiritual pride in high places, and calling the 
poor and afflicted his brethren, and the objects of his tenderes 
regard,—he laid the foundations of civil and religious freedom, 
of mental power growing out of unrestrained mental energies. 
and of love and knowledge co-equal in extension with the world. 
This perfect freedom of universal man he guarded by great and 
everlasting principles, intelligible to the mind and conscience 
of the whole human race; and on which men in all countries 
might found institutions most consonant to their wants. By 
declaring that “ wherever two or three were met together iy 
his name, he would be in the midst of them,” he cut off, for 
ever, every claim, the most specious, of priestly dominance ;— 
and by expressing his unqualified and indignant abhorrence of 
every desire of his disciples “to eall down fire from heaven 
upon his enemies,” or to forbid those to preach and work mira- 
eles in his name who did not immediately follow him, and 
conform to their notions, he left his church a light more resplen- 
dent® than that of the sun, on the subject of non-interferenc 
with the sacred liberty and prerogatives of conscience. 

One would have thought that from this epoch, the arm o! 
priestcraft would have been broken,—that it would never more 
have dared to raise its head: but it is a principle of shameless 
avidity and audacity ; and it is exactly from this time that we 
trace the most amazing career of its delusion and atrocities. 
down to the very day of our own existence. 

Who is not farniliar with the horrors and arrogant assump 
tions of the papal church? Scarcely had the persecution of 
the pagan emperors ceased, when the Christian church becam: 
inundated with corruptions and superstitions of every kind.— 
Constantine embraced Christianity; and almost the whole world 
embraced it nominally with him. Froma conversion of suchz 
kind, the work of regal example and popular interested hopes. 
what effects were to be expected? The martial tyranny of an- 
cient Rome, which had subdued the world, was coming to an 
end. The wealth of which a thousand states had been strip- 
ped had turned to poison in her bosom, and brought upon the 
stern mistress of bloodshed and tears that retribution from 
which national rapine and injustice never eventually escape. 
But as if the ghosts of departed despotism hovered over the 
Seven Hills, and sought only a fresh body to arise in a worse 
shape, a new tyranny commenced in the form of priestcraft, 
ten times more terrible and hateful than the old,—because }t 
was one which sdught to subjugate not merely the persons of 
men, but to extinguish know ve se to crush into everlasting 
childishness the human mind ; and to rule it, in its fatuity, 
with mysteries and terrors. The times favored the attemp. 
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With the civil power of the Roman empire, science and litera- 
ture were disappearing. A licentious army controlled the des- 
tiny of a debauched and effeminated people; and the Gothie 
and Hunnish nations rushing in immense torrents over the su- 
perannuated states of Europe, scattered, for a time, desolation, 
poverty, and ignorance. At this crisis, while it had to deal 
with hordes of rough warriors, who, strong in body and boiste- 
rous in manner, had yet minds not destitute of great energies, 
and many traditional maxims of moraland judicial excellence, 
but clothed in all the simple credulity of children,—up rose the 
spirit of priestcraft in Rome, and assumed all its ancient and 
inflated claims. Asif the devil, stricken with malice at the 

romulgation of Christianity, which threatened to annihilate 
hie ower, had watched the opportunity to inflict on it the most 
Rel ronad: and had found no instrument so favorable to his 
purpose as a priest,—such a glorious and signal triumph never 
yet was his from the creation of the world. Had he devised a 
system for himself, he could not have pitched upon one like 
popery ; a system which, pretending to be that of Christ, sup- 
pressed the Bible,—extinguished knowledge,—locked up the 
human mind,—amused it with the most ludicrous baubles,— 
and granted official licenses to commitall species of crimes and 
impurity. Satan himself became enthroned on the Seven Hills 
in the habit of a priest, and grinned his broadest delight amid 
the public and universal reign of ignorance, hypocrisy, vena}- 
ity, and lust. 

As if the popes had studied the pagan Ierarchies, they 
brought into concentrated exercise all their various engines of 
power, deception, and corruption. They could not, indeed, 
assert, as the pagan priesthood had done, that they were of a 
higher origin than the rest of mankind: and therefore entitled 
to sit as kings, to choose all kings, and rule over all kings ; for 
it was necessary to preserve some public allegiance to the doc- 
trines ot Christianity,—but they took ground quite as effective. 
They declared themselves the authorised vicegerents of Hea- 
ven ; making Christ’s words to Peter their charta—“ On this 
rock I will build my ehurch,”—hence asserting themselves to 
be the only true church, though they never could show that 
Peter ever was at Rome atall. On this ground, however— 
enough for the simple warriors of the time—they proceeded to 
rule over nations and kings. On this ground they proclaimed 
the infallibility of the pope and his conclave of cardiuals, and 
thus excluded all dissent. Their first act, having once taken 
this station, was that which had been the practice of priests in 
all countries,—to shut upthe true knowledge among themselves, 
As the priests of Egypt and Greece enclosed it in mysteries, 
they wrapped the simple truths of the gospel in mysteries too; 
as the Brahmins forbade any except their own order to read 


the sacred Vedas,—they shut up the Bible,—the very book 
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given to enlighten the world,—the very book which declared 
of its own contents, that “they were so clear that he who ray, 
might read them ;” that they taught a way of life so perspicy. 
ous that “the wayfaring man, though a fool, could not er; 
therein.” This was the most daring and audacious act tho 
world had ever seen ; but this act once successful, the whole 
earth was in their power. The people were ignorant; they 
taught them what they pleased. They delivered all sorts cy 
ludicrous and pernicious dogmas as scripture; and who cou!) 
contradict them? So great became the ignorance ol even the:; 
own order, under this system, so completely became the Bilje 
a strange book, that when, in after ages, men began to inquire, 
and to expose their delusions, a monk warned his audience w 
beware of these heretics, who had invented a new languace 
called Greek, and had written in it a book called the New 
Testament, full of the most damnable doctrines. By every 
act of insinuation, intimidation, forgery and fraud, they no 
only raised themselves to the rank of temporal princes. 
lorded it over the greatest kings with insolent impunity 

Bann, which was employed by the priests of Odin in the n 
they adopted, and made its terrors felt throughout the whol 
Christian world. Wasa king refractory—did he refuse th: 
pontifical demand of money—had he an opinion of his own— 
a repugnance to comply with papal influence on his affairs ?— 
the thunders of the Vatican were launched against him ; his 
kingdom was laid under the bann; all people were forbidden 
on pain of eternal damnation, to trade with his subjects ; ai! 
churches were shut; the nation was of a sudden deprived of 
all exterior exercise of its religion ; the altars were despoiled 
of their ornaments ; the crosses, the reliques, the images, the 
statues of the saints were laid upon the ground ; and, as if the 
air itself were profaned, and might pollute them by its contact, 
the priests carefully covered them up, even from their own ap- 
proach and veneration. The use of bells entirely ceased in 
all churches; the bells themselves were removed from the 
steeples, and laid on the ground with other sacred utensils.— 
Mass was celebrated with shut door, and none but the priests 
were admitted to the holy institution. The clergy refused to 
marry, baptize, or bury; the dead were obliged to be cast into 
ditches, or lay putrefying on the ground; till the superstitious 
people, looking on their children who died without baptism as 
gone to perdition, and those dead without burial amid the cere- 
monies of the church, and in consecrated ground as seized on 
by the devil, rose in rebellious fury and obliged the prince to 
submit and humble himself betore the proud priest of Rome. 


Realms quake by turns : proud arbitress of grace 
The church, by mandate shadowing forth the power 
She arrogates o’er heaven's eteinal door, 

Closes the gates of every sacred place, 
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Straight from the gun and tainted air’s embrace 

All sacred things are covered; cheerful morn 

Grows sad as night—no seemly garb is worn, 

Nor is a face allowed to meet a face 

With natural smile of greeting. Bells are dumb; 

Ditches are graves—funeral rites denied ; 

And in the churchyard he must take his bride 

Who dares be wedded! Fancies thickly come 

Into the pensive heart ill fortified, 

And comfortless despairs the soul benumb. WorpsworTu. 


But not merely kings and kingdoms were thus circumstanced, 
every individual, every parish was liable to be thus excommu- 
nicated by the neighboring priest. The man who offended one 
of these powerful churchmen, however respected and influen- 
tial in his own neighborhood over night, might the next morn- 
mg behold the hearse drawn up to his hall door,—a significant 
emblem that he was dead to all civil and religious rights, and 
ihat if he valued his life, now at the merey of any vile assas- 
sin, he must fly, and leave his family and his property to the 
same tender regards which had thus outlawed himself. 

The invention of monkery was a capital piece of priestly in- 
genuity. By this means the whole world became imundated 
with monks and friars, 


Black, white, and gray, with all thei trumpery. 


A standing army of vigilant forces was set up in every kingdom: 
ito every town and village they entered; inevery house they 
became familiar spies, ready to comiunicate the earliest symp- 
ioms of insubordination to the papal tyranny, ready at a signal 
to carry terror into every region, and rivet faster the chains of 
Rome. Like the frogs of Egypt, they came up and covered 
the earth; they crept into every dwelling; into the +e beds 
and kneading tubs, sparing not those of the king himself—tll 
the land stunk with them. 

That they might have something to occupy the imagination 
of the people equivalent to the numerous idols, gorgeous tem- 
ples, imposing ceremonies, and licentious festivals of the hea- 
then; not only had they paintings of the Father, Son, and 
Holy Ghost, but images of Christ, of his mother, and of a thou- 
sand saints, who were exalted to be objects of a veneration lit- 
le to be distinguished from: worship in the minds of the delu- 
ded people. To these they prayed; to these they made offer- 
ings. Splendid churches were built, and adorned with every 
fascination of statuary and painting ; and carnivals, religious 
festivals, and processions ordained without number, in which 
all the lewdness and license of the pagan worship were révived. 
instead of the charms which the pagans gave as a protection 
against evil, they gave relics—hits: of wood, hair, old teeth, and 
a = other pieces of rubbish, which were pretended to 
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be parts or to have been the property of the saints, and wor, 
endued with miraculous powers.’ Thus were men made {, 


prisoners by ignorance, by the excitement of their imaginaticy. 
and by objects on which to indulge their credulity. But oth. 
engines equally potent were set to work. Every principle o 
terror, love, or shame in the human mind was appealed in. 
Oral confession was invented. Every person was to confes: 
his sins to the priest. Thus the priest was put into possessjo, 
of every thing that could enslave a man to him. Who was« 
pure in life and thought that, after having unbosomed himse|; 
to his confessor—made him the depository of his most seer: 
thoughts, his weakest or worst actions, dare any more to oppos 
or offend him? But the chains of shame and fear were not 4)! 
those of hope were added. ‘The priest had not only power t 
hear sins, but to pardon them. He could shut up in hell, or let 
out; he was not content with enslaving his follower in this 
world—he carried on his influence to the next, and even ip- 
vented a world, from the tortures of which no man could es. 
cape without his permission. | 

Tow all this could be built on the foundation of Christianin 
might be wondered at; but it should never be forgotten tha: 
the Bible was locked up, and every thing was directed to the 
acquisition of power and gain. Every thing was a source of 
gain. Besides the direct tribute to the popedom, every shring 
had its offerings; every confession, every prayer had its price 
Escape from purgatory and indulgence in sin were regulated 
by a certain scale of payment. The rich, the foolish, and the 
penitent were wheedled out of their property to maintain the 
endless train of pope, cardinals, priests, monks, nuns, confes- 
sors, and their subordinates. By them abbeys, cathedrals, and 
churches were endowed with ample lands; and every one who 
had incurred the censure of the church added also by fines to 
its funds. Fora thousand years this system was triumphant 


throughout Europe :— 


Thou heaven of earth ! what spells could pall thee then, 
In ominous eclipse! A thousand years 

Bred from the slime of deep oppression’s den, 
Dyed all thy liquid light with blood and tears, 


Over a greater part of it, it reigns still. 

Millions of monks and secular priests, all forbidden to marry 
—all pampered in luxurious ease and abundance to voluptuous- 
ness, were let loose on the female world as counsellors and 
confessors, with secrecy im one hand, and amplest power of 
absolution from sin in the other; and the effect on domestic 
purity may be easily imagined. So, smoothly ran the course 
of popery for many a century; but when, spite of all the efforts 
to the contrary, the human mind again began to stir; when 





¥nowledge again revived ; and the secrets of the church were 
curiously pried into; then this terrible hierarchy, calling itself 
Christian let loose its vengeance. Fire and faggot, chains and 
dungeons, exterminating wars and Inquisitions, those hells on 
earth, into which any man might, at a moment’s notice, be 
dragged from his family, his fireside, or his bed, at the instiga- 
tion of malice, envy, cupidity, or holy suspicion, to tortures and 
death. ‘These were the tender mercies of the papal priestcraft 
in the hour of its fear. 

This is a brief sketch of what the popish church was: we 
will vow go on to give evidence of its spirit and proceedings 
from the best authenticated histories. 1. Of the means em- 
ployed to cbtain power. 2. Of the uses of that power. 3. Of 
the arrogance of the popish priesthood in power. 4. Of their 
atrocities. 

The evidence I shall select must necessarily be a very small 
portion from the immense mass of the deeds of this church ; 
for its history is such a continued tissue of ambition, cupidity 
and vice in its most hateful shapes, dissensions, frauds, and 
bloodshed, that nothing but the desire to draw from it a great 
moral and political lesson could induce me to wade through it. 


The Veil--Slecping Saints--Resurrection of the First-Fruits. 


“The blue Veil,” says a correspondent, “I take to be a type 
of the blue firmament above us, beyond which Christ has gone.” 
To correct this with other notions which we believe to be er- 
roneous we make the following remarks upon Matt. xxvii. 51. 


Behold the Veil of the Temple was rent in two from top to bottom, the 
earth trembled, and the rocks split. Graves also burst open; and after his 
resurrection, (polla somata) many bodies (toon kekoimeemenoon agioon) 
of the having-been-sleeping-saints were raised, came out of the graves, went 
into the Holy City, and were seen by many. 


Such were some of the phenomena attendant upon the 1esig- 
nation of the life of Jesus into the hands or keeping of the Fa- 
ther. His mortal career had just been closed by the withdraw- 
al of the life-sustaining energy of God. He felt it ebbing forth, 
and with a loud ery exclaimed, “ My God, my God, why hast 
thou forsaken me ?’—The Land was veiled in darkness for 
three successive hours. The night of death veiled the unde- 
veloped future ; the flesh of Jesus was now wrapped in its 
winding sheet, and he himself was placed in the newly hol- 
lowed rock to rest in sleep profound, until the true veil should 
be rent in twain, for his entrance into the Most Holy Place.— 
This is the mystery or secret of the veil. Till the breaking of 
the body of Jesus, the entrance into heaven was veiled in ob- 
scurity. Heaven or “ the future state ” was sought for and be- 
lieved by Abraham and his seed; but ‘the wzy of the Holy 





Places’ by which they might be entered, ‘was not laid open! 
till Jesus died, was buried and rose again. He suffered and 
slept till the third day ; as it is written in the Psalms concern- 
ing him—* I lay me down, and sleep.” His dormitory was 
secured from all intrusion by a tal/ ot stone by which its inlet 
was blockaded. He had no apprehensions of the result. Though 
a prisoner under a ¢roop of guards he was previously assured 
of his deliverance ; as it is written in the Psalms, “ J will place 
him in safety on whom they pour contempt;” and again,— 
“ Thou causest my lamp to shine, Jehovah, my God, enlight 
ens my darkness. for through thee l have broken through 
a troop; through my God I have leaped over a wall.” His 

rayer for a rescue was before Jehovah. Nine hundred years 
vefore he suffered, the Holy Spirit by whom he pertormed his 
wonderful works, had dictated the supplications tor his deliye- 
rance in the Songs of Zion; as it is written, “ O Lord, how 
long—return O Lord, and deliver me; O save me accord. 
ing to thy mercy! For in death no praise ascends to thee ; 
in the grave, who can give thee thanics?” The morning of 
the third day had just arrived. The hour—the appointed hour 
—for the rising of the Sun of Righteousness, even the early 
dawn had now began: as it is written, “ J will wake with the 
early dawn.” The earth had been rent, and the way from the 
chamber of death unveiled. ‘The expected messenger had de. 
scended from heaven to roll away the stone,—to unveil the 


tomb—for the enlargement of the sleeping Jesus. He was the 
expected messenger ; for it is written in the Psalms, “ He wil! 
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send from heaven, and save me.” The troop through which 
Jesus broke, trembled, at the presence of the Angel, and be 
came as dead men. But he soothed the fears of the friends of 
Jesus, and, announcing to them his resurrection, invited them 
to come and see the place where the Lord lay. 

The tomb being thus opened by the Angel and the rending 
of the earth, and Jesus having issued irom tts recesses, “ a NEW 
AND LIVING WAY ” was manifested, by which Heaven, the Fu 
ture State or the True Most Holy may, and can alone, be en- 
tered by Christians—the kings and priests of God. This “ new 
and living way ” is the new way of life. The old way of life 
is the being born of the flesh; the new way of life is the being 
born of the Spirit of God by a resurrection from the grave. In 
this was verified the prediction of David concerning the resus- 
citation of Messiah—“ My flesh dwelleth in security. For 
thou wilt not give me up to the grave ; nor wilt thou suffer 
thine Holy One to see the pit. Thou wilt show me Tue patTH cr 
ure” eternal. Forty days after Jesus awoke from his repose, 
he left the earth ; ascended to the Father, and “sat down at 
the right hand of God; thenceforth, waiurg till his enemies 
{on earth) be made his footstool.” He will then descend and 
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commence his reign over the House of Israel according to the 
prophets. 

Thus the true veil was rent, and thus Jesus passing through 
it, entered into the place within the v eil, where as a FORERUN- 
ver, he entered on our account. In the footsteps of this Fore- 
runner, ran the Saints who had been sleeping in their graves 
before his death. ‘The Se riptures say, that these holy ones had 
been sleeping the sleep of death. Let the reader examine the 
text, and he will find that it was the Lord, as the angel said, 
who had been laying in the tomb; not an abstraction of the 
Lord. It was the Lord himself, inanimate and unascended, 
that lay in the hollowed rock ; as he said after his resurrection, 
“touch me not for I have not yet ascended to my Father.” 
So it was the Saints themselves who slept, inanimate and un- 
ascended, according to the type of the great Forerunner. 

The wise and prudent of the world have agreed among them- 
selves, that for a Saint to sleep the repose of death is for his 
body to return to dust, and for the Saint himself, which they 
call his spirit or chost, to be borne away to heaven instanter: 
to enjoy, in the full exercise of his facultie s—wide awake—the 
delights of Paradise. This they call “s/eeping in Jesus ;’ I 
should call it being awake in him. The Forerunner they con- 

s died, was buried, rose trom the dead, and then ascended 
‘ ‘hentia but those who are to follow him that runs before, 
they send by another rout. Marvellous inconsistency this ; as 
though men could follow the track of a runner before, and not 
keep close to the s steps of his feet! 

Though the graves were opened by the earthquake which 
accompanied the re nding of the temple veil, the sleeping saints 
did not awake, and come forth to life till the forerunner had 
led the way; as it is written, “after his resurrection many bo- 
dies of the having been sleeping saints arose.” Sleeping saints 
and dead bodies are the subjects of a resurrection. As soon asa 
saint falls asleep in Jesus his body dies; and as soon as his 
body rises he awakes, and not before. These conditions are 
inseparable; notwithstanding all the metaphysics in the 
world. 

Under the word koimaomai to sle ep the sleep of death, 
Parkhurst has the following remarks in brief—* Estius observes 
on | Cor. vii. 39, that sleeping i is thus applied only to men that 
are dead, and this because of the hope of the resurrection; for 
we read no such thing of brutes.” This is an excellent remark 
continues he; fer sleeping implies waking ; of which the 
Heathen poets were so sensible, that when they describe death 
as a sleep, we find them adding the epithets perpetual, eler- 
nal, or the like, in order to express their own gloomy notions, 
and to exclude the idea of waleing from the sleep of death.— 
Thus Moschus Idyll. iii. Lin. 107, having observed that herbs 
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and plants, after seeming to die, yet revive in the succeeding 
year, rejoins 


But we, or great, or wise, or brave, 
Once dead, and silent in the grave, 
Senseless remain; one rest we keep, 
One long, eternal, unawaken'd sleep. 


So Catullus lib. 1. 5. 


The sun that sets, again will rise, 
And give the day, and gild the skies ; 
But when we lose our little light, 
We sleep in everlasting night. 


Homer says of a hero who was slain, 


He slept a brazen sleep. 
ai. eeedibiats 
So Virgil, 


An iron sleep o’erwhelms his swimming sight 
And his eyes close in ev.rlasting night. 


3ut on the contrary it was doubtless with a view to the joy- 
ful hope of a resurrection both of body and soul, that the de. 
parted saints in the Old Testament as well as in the New, are 
said to fall asleep, to sleep, to sleep with their fathers.” 

How truly may the Heathen be said to have been without 
hope. “ Be not grieved,” says Paul tothe Thessalonians “even 
as the other (Gentiles) who have no hope.” As if he had said, ‘Do 
not grieve for your departed friends as do the heathen, who 
when their relations die, suppose them locked in the arms of 
an eternal sleep; having no hope of their being raised again 
to life’ No; it remained for God to dispel the gloom of a pe- 
rishing world ; hence @ resurreciion was the burden of the 
proclamation to the nations. How cheering the announcement, 
that the destiny of a desponding world should not be “ on 
long, eternal, unawaken’d sleep ;” but that every one wh 
would believe the gospel and obey it should not perish thus 
but at an appointed day be awoke from his iron sleep by th 
voice of the Son of Man, and raised to the enjoyment of a neve’ 
ending life, free from trouble, toil, and care. 

E:iror. 


F'rom Robinson's History of Baptism’ 
OF ANABAPTISM. 


It is not a little diverting to see with what perfect seli-com- 
placence many authors have given the world histories of the 
Anabaptists. Indiscriminately, withcut any definition of terms, 
or any distinction of times, places, persons or circumstances 
without suspecting any thing to be false, or proving any thing 
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to be true, they roli the narration rapidly along, and conclude 
without giving the reader any information. There is not a 
olainer tale in the world than that of the Anabaptists, yet there 
js not a tale more confused in the telling. One page of criti- 
cism is Of more worth than a whole volume of declamation, 
and the critical accuracy of the history of Anabaptists is nothing 
in the world but a fair narration of distinct-facts. To mix all 
these facts into one general history is to create a chaos. 

An Anabaptist is one who is re-baptized : but if it be granted 
that baptism may be administered wrong, what possible reason 
ean be given why it should not be re-administered right ?— 
Something certainly is essential to baptism; if that something 
be omitted in an administration, the act is not a baptism but 
a fiction, and consequently reason requires that the fiction be 
superseded by conferring the essence, otherwise it is as if gold 
were left out of a guinea. The little boy Athanasius, when he 
was twelve years of age, at play dipped his play-fellows in the 
sea, and it was adjudged by the bishop and his consistory a 
valid baptism, because it appeared on inquiry, he had previous- 
ly asked the usual questions, and the boys had made the pro- 
yer answers, and he had pronounced as he dipped them the 
same words, which he had heard the bishop pronounce when 
he baptized Catechumens. Had any of these parts been omit- 
ted, the baptism would have been thought invalid, and the 
children must have been re-baptized, or rather they must have 
been baptized, for the first would have been adjudged no bap- 
tism, but the mere sport of boys, who knew not what they were 
about. The bishop of the church did not hold a consistory on 
the question of Anabaptism, but on the fact before them, whe- 
ther the boys had been baptized, or not, and when it was de- 
termined they had, nobody thought of re-baptizing them, If it 
had been determined they had not, would any accurate writer 
have called them Anabaptists for being afterward regularly 
baptized by the bishop? Here then lies the whole mystery of 
Anabaptism. Nobody holds, or ever did hold, at least in this 
part of the world, a repetition of baptism: but different Chris- 
tians in the same ages have thought differently of what makes 
the essence of baptism, as a narration of facts will prove. 


DIFFERENT KINDS OF PERSONS CALLED ANABAPTIETS 


There are in general six sorts of Christians, who have been 
ealled Anabaptists, as different from one another as can well 
be imagined, The first placed the essence of baptism in the 
virtue of the person baptized: the second placed it in the form 
of words pron »unced in the administration: the taird in the 
virtue of the administrator: the fourth in the consent of the 
erson baptized : the fifth in dipping: and the sixth in both a 
profession of faith and an immersion. 
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1. The class is very large and extremely respectable. 1, 

was about the close of the second, or the beginning of the third 
century, that Tertullian began to complain of the corruption o: 
baptism, and he wrote a book in the Greek language, againe; 
the administering of it to immoral persons. After his death. 
Agrippizus, bishop of the church at Carthage, and many neig}:- 
boring bishops, agreed to reject the vague baptisms adminis. 
tered, they knew not how or by whom, on account of the in- 
morality of the people, who had been baptized, and to re-bap- 
tize all such as should come over from those communities to 
join their churches. A few years after Cyprian and seventy- 
one neighboring bishops renewed this agreement. Then Fir- 
milian bishop of Cesaria in Cappadocia, and great many ti- 
shops of Galatia, Cilicia, Phrygia, and other parts of Asia, 
Jetermined for the same reason to re-baptize. Dyonysius and 
his followers in Egypt, the Acephali, Novatus of Rome, Nova- 
tius of Carthage, all the Novatian churches, Donatus and his 
vumberless followers, called after him Donatists, all rejeci«d 
he baptism administered by those, who have since been called 
-atholics, whom they reputed heretics, and whose churches 
hey called habitations of impurity, and all such as came fiom 
hose churches to them they re-baptized. All those, and the) 
were very numerous, considered the probity and good faith ot 
he person baptized, the very essence of baptism, and if a prc- 
essor of Christianity were an unholy man, they adjudged his 
,aptism like his profession, vain and invalid, and himself not 
a weak believer of Christianity, but a mere unprincipled Pagan, 
‘These rigid moral’sts, however, did dot count themselves 
Anabaptists: for they thought there was but one Lord, oné 
‘aith, one baptism, and that their own. 

2. The second class consists of such as placed the essence c! 
‘aptism in the form of words pronounced by the administrator. 
gr, to speak more correctly, in a belief ot that concerning the 
mature of God, which the form of words was supposed to ex- 
~ress. In the year three hundred and twenty-five, the council 
of Nice was held under the direction of the Emperor Constan- 
tine the Great. In this council the Trinitarian Judaizing 
Christians got themselves established, and it was decreed that 
such as should come over to the established church from the 
congregations of the Novatians or Puritans, should be admitted 
by t a Iaying on of hands: but that such as should come from 
the Paulianists, both men and women, should be re-baptized. 
Commentators assign a very true reason for this distinction.— 
The Nicene council held the doctrine of the Trinity, so did the 
Puritans, and hoth expressed their faith in the Trinity by ad- 
ministering baptism in the name of the Father, and of the Son 
and of the Holy Ghost; but the Paulianists, who denied the 
Trinity, and affirmed that Jesus was a nere man, omitted th 
form. Their baptism, therefore, the Catholics rejected as nt- 
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catory and of no value. The Arians for the same reason re- 
jected the baptism of the Catholics, and they also re-baptized 
such as came from them to join their societies. Anabaptism, 
as it is called, at that time, was thought by all parties neces- 
sary to the purity of their churches: yet in their own opinions 
they did not re-baptize: but supposing what was essential to 
baptism to have been omitted, they administered it rightly 
us a thought, for the first and only time. 

. The third division comprehends all such as pise ed the 

Seance of baptism in the virtue or competency of the adminis- 
trator. If this be an error, as it should seem, it is Gne of the 
most popular and pardonable mistakes in the Christian world. 
To see a bad man perform the most solemn rites of religion, to 
see him perform them with carelessness, or it may be with 
contempt, 1s to behold a spectacle shocking to the most vulgar 
eye, the cause, naturally, of prejudice and ‘infidelity in the peo- 
ple. It was on this account that many of the ancient Bohe mi- 
an brethren re-baptized, and were denominated by the priests, 
whose services they disowned, Anabaptists. The truth is, the 
brethren estimated baptizing as they did praying, and as they 
thought a vicious priest did not pray because he chanted, so 
they supposed he did not baptize because he administered the 
form rightly. They complained that their parish priest admin- 
istered baptism laughing, and in a manner so piofane, that it 
had more the air of a ludicrous come dy than of a religious i in- 
stitute. Bishop Bossuet properly enough ohserves, this re- 
baptizing was an open declaration, that m the opinion of the 
brethren the Catholic chureh had lost baptism. This was pre- 
cisely their meaning. They did not pretend to re-baptize: but 
supposing what was done in the church to be no baptism, 

they baptized as they thought, properly. 

4. The fourth class consists of such as think a personal pro- 
fession of the Christian religion essential to baptism. This 
was the opinion of Socinus, as it js gf, the Paptist churches in 
Holland and Germany.., In writ Light, soeyer Qhristianity be 
represented, whether as aja’ to be obeyed, a deckatation to be 
believed, or a cov enfant to’ be acceded to, it should’ sepin,. there 
is no such thing ag¢eevonciling either with allowed ideas.  jus- 
tice and propriety v ‘ithout admitting ; that thp’. consent of both 
parties is of the very essence of ‘thé ‘transaction. The forcing 
of a Jew or Pagan to be baptized without his consent is now-a- 
days considered as an unwarrantable and unprofitable act of 
violence ; but the baptism of a babe, who may when he grows 
up to manhood be an idiot or a madman, or what is worse 
an infidel and a persecutor, doth not shock any body. So 
wonderful is the tyranny of custom! Christians of this class 
consider the baptism of an infant as they wouid consider his 
signature of a deed, if, while sucking at the breast his guardian 
had goides a pen in his little hand, and had made him set his 
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name. Such a deed, and such a baptism, for the very same 
reasons, they hold nu!'l and void, and consequently baptize peo- 
ple on their own profession of faith. They do not imagine 
they re-baptize, though others call them Anabaptists. 

5. The filth class place the essence of baptism in dipping 
in water, and had a person been sprinkled ever so decently in 
any period ot life, they would not therefore, think him baptized. 
because, in their opinion, to baptize is to dip, and nothing else 
The Greek church doth not hold sprinkling to be baptism, vet 
the Greeks ought not to be called Anabaptists. A man, wh: 
holds every part of baptism indiflerent is, if he repeats it in 
any way, on his own principles, an Anabaptist: but he, aho 
holds any thing essential to baptism, must necessarily deter- 
mine that there is no baptism where that essential is omitted. 
Dipping is that essential with the Greeks. 

4. In the last class are included the churches of the British 
Baptists, and those of Poland, Lithuania, Transylvania, Ame- 
rica, and many more, which however diversified in speculatic: 
snd the practice of positive rites, all hold that dipping in wate: 
and a personal profession of faith and repentance are essentia! 
to baptism. On the first of these principles they disallow 
sprinkling: on the last they reject infants. Not one of thes 
churches holds two baptisms: not one of them ever repeats 
baptism. If it be said they dip in mature age, those who had 
been sprinkled or dipped in infancy, they reply, sprinkling is 
not baptizing, and dipping a rational being wilhout his consent 
is not baptism. They strenuously decry a repetition of bay 
tism, and when any one calls them Anabaptists, they always 
understand it as the language either of ignorance or malice. 

Dr. Wall, the champion of infant baptism, was aware of th: 
impropriety of this name, Anabaptist, and he wrote against 
these people under the name of Anti-pedobaptists, that is, op- 
posers of the baptism of children: but, as many have observed, 
the term is defectixe and. tmpreper, for these people are Anti- 
pedobaptists if: cemmon’ Wit\ anany ciher classes of men, and 
particularly. tvith the people called: Quakers, many Socinians, 
and others, who administer no baptisii at all. Moreover they 
are ant!*sprinklers, and think the baptist of adults by pouring 
or sprinkling inwalié. «T)je Doctor thought; te call them Bap- 
tists would imply a yeyrodth ‘Sn other Christians: but they 
reply, God forbid we should reproach any body of Christians! 
But what? If some men call themselves Christians, does 
that imply that other denominations are not Christians? In 
France it is deemed unpolite to wish a person a happy new year, 
because such a wish implies the possibility of the year proving 
unhappy. There i$ no accounting for the habits and prejudices 
of nankind. Certain it is, many of these churches are so far 
from reproaching Christians, who are conscientiouly satisfied 
with ‘their infant baptism, that they admit such to become 
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members of their community, on a principle of Christian 
liberty. 







































NOTES. 


l, “Something certainly is essential to baptism.”—This 
is preciszly what we have contended for all along. If plung- 
ing into water be the mode and medium of Baptism, of which 
we have no doubt, there must be a something im connexion 
with a plunging into water to make it a Baptism, or an action 
peculiar and dissimilar from all other plungings, accidental 
or designed. Yhis something it is, which constitutes what 
Mr. Robinson terms, the essence of Baptism. If this essence 
be wanting, then the plunging, dipping, or immersion is of no 
more efficacy in the washing away of sin, than the plunging oi 
his play-fellows into the sea by the little boy Athanasius; “ it 
is not a baptism, but a fiction.’ This essence is a conviction 
of righteousness or, in other words, A BELIEF OF THE TRUTH.— 
“Do you,” said a Presbyterian lady to the writer recently, 
“believe that none are Christians but those who have been 
immersed ?”—“ Yes Madam, I replied, that is my belief; but 
I believe likewise, that multitudes are immersed who are not 
Christians, either in faith or practice.” “1 never will be- 
lieve,” said she, “that people’s sins are not forgiven unless 
they are baptized; I don’t believe in sprinkling, but I am cer- 
tain my sins were all pardoned when I was converted long ago. 
“ Do you think,” she continued, “If I was to go and be mm- 
mersed to morrow, I should be any better than | am now ?— 
“No Madam,” I rejoined, “{ do not believe you would unless 
a great change took place in your faith. You must believe the 
truth which it is obvious you do not; you are as yet uncon- 
vinced of righteousness. ‘The justification of God you will 
not receive ; for you say you never will believe that baptism is 
necessary to the forgiveness of sins: God says it is, you say it 
is not; to immerse you then would be to place you on the tra- 
ditions of men, and not upon a belief of the truth, whieh would 
do you no good—for the essence of Baptism resides in the 
truth, and not in humar traditions.” 

2. “ Nobody holds, or ever did hold, a repetition of bap- §& 
tism.”— This 1s as applicable to the Editor as to the most or- =F 
thodox. We declare again, as we have oftensaid, BAPTISM — 
OUGHT NOT TO BE REPEATED. But then mereim- § 
mersion, we do not believe to be baptism, according to our re- 
marks under note I. The Greek and Baptist, and Ancient 
Roman, Churches, all contend that their immersions are gen- )% 
uine baptisms. No doubt they are sincerely of that opinion. 
The Empress Catherine III of Russia was nnmersed into the 
Greek Faith, so were numbers of the early Popes into the Ro- 
man Faith, as are numerous immoral and worldly people into 
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the Baptist Faith. All these several immersions are sevyera|/y 
‘i pers of by these several Faiths ; though each, it is probz 
ble, would deny the immersion of the other, and require a pro. 
sely te from one to either of them to be re-immersed. But in 
doimg this, they would not consider that by immersing a second 
time they were repeating baptism; tor they all acknowledee 
only one baptism “ and that their own.” In this light we 
view the subject. We do not believe that the immersions of 
a false, corrupt, or worldly religious community are baptisins - 
and therefore, it is, we say the subjects of such spurious ba, 
tisms should be immersed again with the genuine baptism jnto 
Christ. 

3, “ Siw sorts of Christians.”-—We apprehend that Mr. Ro- 
binson, here used the word Christian in its perverted signit 
cation, and not in its scriptural sense. When he speaks | 
‘sorts of Christians” we suppose he means spurious ones.— 
He had too much discernment to confound Christ and Anti- 
christ together. These only are truly Christians who hay 
been baptised into Christ and contizue to walk in him. 

4. Extremely respectable. In these times, this is a word 
of very doubtful signification. There are in general two stand- 
ards of repsectability ; that of the world, and of the word 
God. Both these standards are opposed to one another. The 
world’s standard of respectability is a false standard ; that o! 
the word of God the only true one. He alone is a truly res 
pectable man who is a Christian in deed and truth. The worl: 
can neither add to nor detract from his respectability in the 
eye of God. Though there may have been exceptions 
among those enumerated by Robinson, we presume he means. 
they were respectable in the scripture sense ; for these respect 
able men, who contended lor purity first, and peace afterward, 
were the objects of the scorn and malignity of the respectable 
Apostles of Romanism. 

5. “ Rigid moralists."—A rigid moralist is one, who be- 
lieves, that it is the duty of every Christian to walk worthy ot 
the high vocation with which he has been called. Rigid mo- 
ralists in a church are very troublesome people. When they 
see a com uunity, professing tobe apostolic, walking in the 
practice and permission of “every evil work,” they believe 11 
to be their duty to move heaven and earth for its purification 
In obeying their convictions they become obnoxious to the cor- 
rupt; and are speedily branded as fact’ous, and ecaptious.— 
They are more frequently unsuccessful than otherwise: 
and become the subjects either of expulsion or of a voluntary 
separation. Jesus was a rigid moralist. The system of mo- 
rality he taught was so rigid, discriminating, and unyielding, 
that on account thereof, and through envy, his brethren put 
him to death. Since that time, the disciples of his system hare 
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invariably been, so long as they adhere to his instructions, the 
objects of severe and unrelenting persecut‘on in word or deed. 

6. * The Catholic Church had lost baptism.” The Catho- 
lie Church, we believe, is not the only community which has 
jost baptism since the days of the Apostles. The fact is the 
[Institution is so generally lest that it is, in this day and coun- 
try, difficult to find it at all. We say it is difficult ; for the im- 
mersed are so engrossed with the lust of the flesh, the lust of 
the eye, and the pride of life ; are so devoted to the idolatry of 
riches ; are so ignorant of the wisdom and revelation of God; 
in fine, are in general so destitute of the fruits which grow on 
™ the tree of life—the fruits of the spirit ; that it is rare to find a 

| church, whose converts are the evidence of its institutions 
being those of Holy Writ. We know not a Denomination 
(though we doubt not there are individual Churches of small 
numbers) which has not lost baptism if it ever had it. If we 
err in this we shall be glad to renounce the error as soon as 
possible ; but from history and observation we are brought to 
this conclusion for the present at least. 

7. “ Dipping in water, a personal profession of faith and 
repentance are essential to Baptism.”—The Baptists of all 
countries are said to hold this, that is, we presume, in theory. 
All Baptists then contend that something is essential to con- 
stitute dipping in water, baptism ; they therefore do not believe 
that mere immersion or dipping is baptism. In this we agree 
with them, The difference between us is the faith. They 
contend practically for a faith founded on human traditions and 
passion as the ground of action: we, for a faith based upon 
the testimony of scripture and reason as the only true moving 
power to “the obedience of faith.” A profession of a man’s 
faith is one thing; a profession of the faith is another. A 
man’s faith may comprehend many things that are untrue; 
the faith which is definable, contains nothing that is false. It 
is for the faith, the truth, the gospel we plead, as the subject 
matter of a rational conviction, to constitute the immersion of 
men baptism in the name of Jesus. 








TRUTH versus HUMAN TRADITION. 


In the “ Virginia and North Carolina Conference Journ- 
al” for May 12 1837, is an article quoted from the “ Christian 
Advocate and Journal,” on “An Original Church of Christ,” 
and signed “‘ Ecclesia.’—The writer’s prepossessions, next to 
Episcopal Methodism, preponderate toward the Protestant 
Episcopal Church, the second daughter of Mistress Babylon 
the Great. According to “ Ecclesia’s ” views, Episcopal Me- 
thodism is the yery fac simile of the Original Church 0 Christ; 
and English Episcopacy next! But it is not now to examine 
the ee of these two sections of Protestantism to the 
E 












high honor they assume to themselves, that we now introd uce 
the article aforesaid to the notice of our readers; few, whocc. 
minds are not blinded by human tradition, will concede 1), 
justness of these pretensions. There can be no fellowship be 
tween Christ and Belial: and assuredly wherever the churc;, 
oi Christ may be, Protestantism, whether as a whole or in par, 
being an offspring of Belial, does not contain it ; and therefore 
neither Methodism, nor its English mother Episcopacy, hay, 
any scriptural pretensions to the honor they severally as 
sume. 

‘T'he Episcopal tradition combatted by Ecclesia is that o/ 
“ Confirmation,” which, as practiced by the Church of England 
he very properly denies to be any part of the original chure} of 
Christ. Protestant Episcopacy confirms persons of the age | 
twelve to twenty or more years, who had been the subjects o: 
the Protestant ordinance of Infant Sprinkling. This rite , 
confirmation can be performed by the bishop of a diocese only. 
= submitting to it, the subject takes upon himself the respon 
sibility formerly assumed by his god-father and god-mother. cy 


sponsors, at his sprinkling; when being unconscious of every 
thing, he was irresponsible himself. The bishop having finist- 
ed the ceremony, the confirmed is pronouneed to be regenera- 
ted by the Holy Spirit, and is entitled to all the privileges 0: 
the Protestant Episcopal Church. Only think of the Episco 


pal and Spiritual Lords of England imparting the regeneration 
of the Holy Spirit by the imposition of their “right reverend,” 
but ungodly, hands! Imposition, indeed ; it is all an imposition 
and a solemn mockery of the creculity of mankind ! 

Eccresta believes that confirmation was practiced by the 
Apostles ; which indeed Luke himself testifies ; but denies th: 
identity between this and the “ confirmation ” of the church of 
England. He maintains that the Apostolic confirmation or 
imposition of hands was performed at the time of baptism o/ 
which institution it constituted an essential appendage. This 
ig a Methodist tradition, but little removed from the tradition 
of Episcopacy. Confirmation or the laying on of hands was 
not considered a part of baptism ; for Paul and Barnabas, hav- 
ing made many disciples in Lystra, Iconium and Antioch, did 
not confirm them until their return thither from Dezbe. Hence 
it was neither a part of, nor performed at the time of baptism, 
which was the discipling act. 

In order to sustain himself in this anti-traditional Tradition, 
Ecclesia summons up to his aid the testimony of some, whom 
Antichrist has honored with the title of “Fathers ofthe Church.” 
He receives their testimony as far as suits his purpose and 
then rejects the rest. Their evidence, however, is admissa- 
ble as to facts, though the things in their day of which they 
testify, are not wonky of reception though performed by men 
who were contemporaries of the Apostles. Paul tells us, thai 











— 


55D 


{he mystery of iniquity was working secretly in his day; no 
wonder then, that so early as the second and third centuries, 
the age of “the Fathers,” many praetices should be testified 
of as facts, or things done, which have no counterpart in the 
scriptures of truth. Of the number of these facts is Ecclesia’s 
tradition of Confirmation being am essential appendage to bap- 
tism. 

One of his witnesses is Tertullian, who says; “as soon as 
we come out of the baptismal laver, we are anointed, and then 
are confirmed.” This, says Ecclesia, wust set the matter at 
rest with all those who confide in the testimony of scripture, 
and of the Greek and Latin Fathers here qucted. Of course 
then it must set the matter at rest with Ecclesia as to the 
mode of baptism; for Tertullian says, “we come out of the 
baptismal laver.” But Tertullian testifies too much for pedo- 
rhantist Ecclesia. 

Another witness is Ambrose, bishop of Milan, who testifies 
that in his day, the fourth century, “ by the imposition of hands, 
it is believed, the Spirit may be received, which is wont to be 
done after baptism, by the bishop, for the confirmation of unit 
in the church.” From all which Ecclesia concludes that “the 
ceremony of baptism tn itself is but half performed, unless it 
be followed by unposition of hands, and prayers.” 

But the witness, who speaks too. plainly for Ecclesia is 
“Father” Cyprian, who says, “in the second creation God 
first prepares the man, before he gives his Spirit, he first makes 
a man a fit temple for the Holy Ghost. Now the way by 
which a man is prepared and fitted is by baptism by which he 
is cleansed and purged from sii, and fitted for the reception 
of the Spirit of God, in which respect he is to be regarded as a 
hody.”—Here the Catholic Father Cyprian, who wrote in the 
third century, testifies, that an adult is the subject of the new 
or second creatioa that the Holy Spirit 1s not given until a 
man is purified from sin, and that this purification is effected 
by baptism. And he further witnesses, that if given, the Holy 
Ghost is infused by prayer and imposition of hands, or by con- 
firmation. Now from this, it is obvious, that Whatever Protes- 
tantism may be, it has no oneness with Father Cyprian’s reli- 
cion before the reign of the tyrant Constantine “the Great.” 
Methodism and Presbyterianism, and Baptistism, et cetera, 
pray that sinners, uncleansed from sin, may be “baptised with 
the Holy Ghost and with fire ;’ and they expect this baptism 
to ensue without the laying on of priestly hands upon their 
heads, They contend that the Holy Spirit must be given to 
sinners to enable them to believe, and consequently before what 
they term baptism, though singular the contradiction, thou- 
sands of their sinners have been baptised im their sense of the 
word, in babyhood, the Baptists alone excepted. Nor do they 
stop here, for-they ail without exception contend that sins are 
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purged by the Spirit before baptism. Their creeds and con- 
tessions of faith may tell a story somewhat different, but judg- 
ing from their practices and sayings they care litte for the tes- 
timony of these. A bright light and a voice from heaven, say- 
ing, “ Son or daughter thy sins are forgiven thee ” is quite suf- 
ficient for a purification from sin for these religionists of the 
Protestant faith. 

But the saying of Cyprian, that by baptism a man is cleans- 
el and purged frm sin, gives the Methodist “ Keclesia” the 
most trouble. He has appended a note in which he says, “I do 
not vouch for the correctness of these sentiments of Cyprian 
respecting the efficacy of baptism. It certainly should not be 
considered any thing more 08 a divinely appoinied means of 
grace, which when rghtly administered, 1s accouipanied as all 
duties are, with God’s blessing. It is “ not the putting away 
the filth of the flesh ”—it is not to be considered in the light of 
a common washing resorted to for the cleansing of the body, 
“ but the answer of a good conscience ”—it has a moral or spi- 
ritual influence on the mind when done in obedience to God’s 
command, in the spirit of his requirement. The iact is when 
Cyprian wrote, which was in the third century, too much stress 
was laid upon outward ceremonies, and hence the strong, and 
as I think unscriptural saying in the text, that baptism clean- 
ses and purges the soul from sin. Though we ought not to 
doubt, that when rightly administered, it is always accompa: 
nied with God’s blessing ; yet it should be considered only as 
a means, in the use of which we are to look for the “ inward 
and spiritual grace ” prefigured by this outward rite, which is 
wrought in the soul by the Spirit of God.” So jargonizes 
“ Ecclesia,” one of the spiritual guides of Methodist Protest- 
antism! The reader must be as muddle-headed as the writer 
to give credence to such contradictory absurdities. Yet this 
is a part of the divine theology of enlightened Protestantism ! 
Talk not of the 19th century contrasted with the dark ages of 
Popery while such nonsense can be penned and assented to 
with a solemn face by “ Protestant Christians.” 

In one place “ Reclesia ” tells us he confides in the testimo- 
ny of the Greek and Latin Fathers: but in this note he says, 
he does not vouch for the correctness of Father Cyprian’s sen- 
timents on baptism! And why not? Because Cyprian’s sen- 
timents are anti-Methodistic ; in other words, it is plain, that 
Cyprian was not an Episcopal Methodist ; for the simple rea- 
son, that he lived to near the Apostolic Age to receive among 
his other errors such a flimsy system of religion, had it even 
existed ; which it did not. 

Baptism, says Ecclesia, “certainly should not be consider- 
ed any thing more than a divinely appointed means of grace, 
which, when rightly administered, is accompanied, as all du- 
ties are, with God’s blessing.” This is estimating “ the divine- 
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ly appointed means or grace” very cheaply. Baptism is “ mo- 
thing more,” than this. In the name of reason what more 
would Ecclesia have it? Any institution of God that is a 
“means of grace ” or favor, is the most precious of all appoint- 
ments in the universe of the Supreme. It is a means of grace 
which, when rightly administered is accompanied with God's 
blessing ; and yet theve is no favor or biessing in it; for it is 
“only an outward rite,” the blessing or favor, being “* wrought 
in the soul by the Spirit of God !! For ours« lve 's, we ask for 
nothing more in religion than “ means of grace ;” for we know 
that if the “ means” are placed within our reac h, we shall ob- 
tain all the grace, favor, and blessings of God, by using them, 
taat he has to bes tow upon 4s, The connexion between “the 
means of grace” and “the blessings” or “ grace of God ” 

as intimate in this system of means as the alliance between 
eause and effect, so that the rule o biatee universally—No 
MEANS NO BLESSINGS; and contrartiwise, NO BLESSINGS BECAUSE 
THERE ARE NO MEANS:—in other words, Tub FAVORS OF THE Most 
HIGH ARE ALL CONDITIONAL ON THE USE OF MEaNs. Eccelesia’s 
testimony, that baptism is “a means of grace ” is the b ighest 
character, that he can, though he intended it not, confer upon 
it. 

Baptism, says he, “is not the putting away the filth of tle 
flesh.’ This is true, though he does not understand what Pe- 
ter means by this saying. Peter says in the text where this 
sentence is found, that “ Baprism Now saves US” as efiectually 
as the flood saved Noah. He was eiline io “the elect so- 
journers of the dispersion,” that is to the Christians of the He- 
brew Nation. Now Peter was emphatically the Apostle to the 
circumcision, or Jews. It was consistent therefore, that, in 
speaking of salvation or purification in connexion with water, 
he should allude to the super-exc rye e of the Christian over 
the Mosaic ablutions; which were for the washing away of 
the filth or contamination ef the flesh or body, contracted by 
touching unclean things, as a leper, a grave, a dead body, a 
human bone, &e, &e. See Numb. xix. Now Christian Bap- 
tism or Ablution was not designed for this purpose ; for now 
there is nothing unclean, which the Law of Moses made un- 
clean as hes had himself been taught, by the vision he saw 
at Joppa in under the Christian Dispensation is not “the 
filth PP the fi flesh ” it is the filth of the heart, an evil conscience. 
[tis to save or purify us from an evil conscience that baptism 
is now efficacious. And this efficacy of baptism to cleanse 
and purge from sin, as C yprian says, is based upon “ the re- 
surrection of Jesus Christ,” as saith Peter: for if C ‘hrist be 
not risen our faith is vain, and we are yet in our sins,” though 
immersed in water into his death. So says Paulin his letter 
to the brethren at Corinth. Let it not be supposed that “ the 
answer of a good conscience toward God” is but a small affair 
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and applicable only to the enjoyment of a peace with Hin jy 
the life that now is. A good conscience is the effect of a pur. 
fication from sin; it is the effect of “having the heart < alae i: 
led” with the blood of Jesus, and “ the body washed with 1 
Water :” now this effect is to be found only in those who hav 
* full assurance of faith” which admits ‘of “no doubts an 
fears ;” for where these are there is “an evil conscience” 
which is the effect of being still in bondage to sin; it is uJ 
conse pent se of never having gs been “cleans od and purge i trom 
sin.” Whoever therefore, has such a conscience is a sinne 
and not a saint, or purified person ; and consequently wher 
God is he cannot. come. All which is res spec tlully submitte 
to Protestants of every name and denomination. 

Keelesia thinks, that the saying, ‘rHaT BAPTISM CLEANSETH 
AND PURGES THE SOUL FROM SIN, is unscriptural, Perhaps | 
wil think this saying is also unsc riptural, BE BAPTIZED IN ‘1H 
NAME OF JESUS CHRIST FOR THE REMISSION OF SINS; and again. | 
[HAT BELIEVES AND IS BAPTIZED SHALL BE SAVED.— W hat _ 
others? No; none others; for it is the gospel which is the 
power of God for salvation to every one that belie oT $5 for ini 
(the ¢ zospel) a justification (to eternal life) by faith is reve a9 
in order to faith; as it is written, the just (not the uw 
shall live by faith. 

Ecclesia terms baptism, ‘an outward rite” or ceremo 
we should like to be instructed as to the attributes of “inv 
rites or ceremonies!” Who but the disciples of Antichr 
ever heard of such inconce ivables as * inW‘ ird ceremonies P 
Until he can explain this myst ism of mysticisms we 
adieu for the present to Ecclesia and all his Protestant brethr 
of every naine, with this one word of the Messiah—* in vain 
do ye Worship me teaching for doctrine the commandments 0! 
men.” 


EpIToR. 


* ELDER HENLEY’S DEFENCE.” 


Though “sent to Coventry” for a year or two, Brothe 
Cain pbe il cannot resist the temp tation of directly or obliquely 
noticing the sayings and doings of one, whom he terms “ Dr. 
Thomas.” In the May number of the Harbinger we observ: 
two oblique, and one dire et notice. ‘The oblique are intituled 
* Christian Courtesy ” and “ Railing Accusations.” We know 
that theseare aimed at us by comparing them w = of arecent au 
tograph of our brother’s in our possession. ‘The same se nu: 
ments and most ungracious epithets pervace them all. We dv 
not think, that calling a brother names, however obnoxious she 
may be este emed, is one of the traits of a “Christian Spirit.” 
Jesus called the Scribes and Pharisees “offspring of vipers, 
‘sons of hell,” “ hypocrites.” and so forth; these terms they 
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richly deserved, but then they were not “ brethren.” We have 
heen called “beloved brother ;” is it treating a beloved brother 
with “ Christian Courtesy ” to speak of him in the opprobrious 
terms that have been recently applied to us by our brother ;— 
bat we forbear for his sake. It is a satisfaction to us to know, 
that we are clear of that spirit that would prompt one brother 
~ call another “a fool,” or any other evil name. If the spirit 
in which these articles are conceived be brother Campbell’s 
conception of a “ Christian Spirit,” we congratulate ourselves 
on not possessing it. We should not have noticed these effu- 
sions and allusions, had not our attention been directed to them 
in connexion with brother Henley’s letter, ostentatiously set 
forth, as it is thought, under the caption of his “‘ defence.” It 
is the opinion of some, that we should notice them ; though for 
ourselyes we were inclined to pass them by unheeded. 

We have no personal controversy with brother Henley. We 
mean to have none with any other man, if it can possibly be 
avoided ; for, we perceive, that however well-intentioned, and 
friendly the disputants may be at the beginning, they too often 
befure the end of the fray identify themselves with their opin- 
ions; so that, if these be hardly dealt with they appropriate all 
the harshness to themselves, and so end the dispute in mutual 
proscription. Brother Henley has his views of propriety and 
truth ;—we have ours. If they differ, we do not mean to quar 

| with him on that account. He has aright to his views, and 
may he enjoy them: we are entitled to ours, and claim the 
privilege of maintaining them by speech and pen. 

We shall not touch on all the topics which might be touch- 
ed in brother H’s “defence.” We have nothing to say at pre- 
sent about publishing extracts from his private letters. When 
vrother Cainpbell shall have justified himself for doing the 
same thing, we will then begin our justification, adopting his 
lefence as ourown. The extracts referred to may be found 
on pp. 182, 213; also his letter to the Editors of the Gospel 
Advocate p. 232 of last volume. Their contents can be com- 
pared with his “ defence.” The change in the sentiments ex- 
pressed in these articles seems to be referred tothe January 
aumber. This fatal number has done all the mischief: or ra- 
ther Brother Campbell’s “ first impressions ” on hastily perusing 
ts contents. 

What I was when brother Henley first knew me I am now. 
s'fhe was pleased with my “talents” then, I still retain them, 
kaving never bartered them for a mess of pottage or a crust of 
tread :—if he was pleased with my “character” then, it is 
wntarnished by the breath of a just accusation. I am as “in- 
dependent ” now as I was then—why then should my hands 
hot continue to be strengthened? The answer is recorded in 
the “ defence.”—I find it there written—-“If brother Thomas 
should apologize for his conduct, and change or reform his 
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manner, spirit, and the subjects upon which he writes, | 
will still find me the same friend I have always been.” 

1 have no apology or defence to make for my conduct }, 
yond what is already before the reader in my letter to Brothe; 
Campbell. Really one would suppose from the tone of som 
writers, that I was alone in fault—that al! the wrong lay oy 
my side. Now the contrary of this is true. It is I that am th 
party aggrieved, if proscription, misrepresentation, and ey; 
names be a grievance. I ask for no apologies, though they ar 
due; | am willing rather to forgive and forget. As to “ man 
ner and spirit” no doubt brother Henley’s exhortation i 1S appre- 
priate both to me an 1 many others. ‘T his is an affair in whi a 
it would be well for all to look at home. A Christian spirit 
the spirit of Christ, dwelling in believers by faithin and ol), 
dience to Tur truth. Where the law of Christ is violated th 
Christian spirit is oo, ctive. In this view of the case I cannet 
help saying to the r and publisher of the “ defence,” “phy 
sicians heal yourselves.” And the reason of this advice w 
be found in the following considerations. 

These brethren, the one writing and the other publishing tix 
charge do, in effect, accuse me ot uttering a lie. Now. | 
think the “ co duct . manner, and spirit” of this are all excep- 
tionable. It they believe me guilty of this sin, why have yal 
not privately informed me of this offence ; why have they » 
acted according to the spirit of Christ, as ex emplifie d in Ma it 
xviii. But no, they have so far forgotten that “ feeling, 
teous,” and “ christian ” spirit enjoined by Christ on one bro- 
ther towards another supposed to have offended, that they ha 
forthwith published me to the world as an utterer of deceit 
Have | not reason to complain of this “unfeeling,” “uncour 
ous,” unchristianlike conduct, manner, and spirit ? J think 
have ; but I will not; 1 would only re mind these brethren. ( 
the motes and splinters to which we are all liable. 

The accusation is contained in the following passage— ais 
continuing this controversy about re-immersion and materia-] 
ism, when he has denied he held any such sentiment. 
mortified me very much.” 

In reply to this I would observe, that J never did de 
hoiding re-immersion. ‘The matter in dispute between the 
Re-immersed and the Baptists is not water but rarrn. The 
former say, they did not know the truth when first immersed. 
and therefore could not have bel'eved it; and not having be 
lieved it, cduld not possibly have obeyed it: they conclude 
therefore, that their first immersion being predicated on hu- 
man tradition, it was a fiction and not a baptism. I have all 
along maintained the same things. To repeat the immersion 
is not to repeat a fiction ; because the second immersion is pre 
dicated on a belief of the truth. This immersion upcn 2 te 
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vef of the truth, though a second dipping in water, is in reality 
oly baptism for the first time. 1 hold with re-immersion, but 
wt with re-baptism. Ifa person have been immersed once 
aa profession of THE faith he ought in no wise to be re-im- 
mersed. To be immersed twice upon a belief of the truth each 
ime, Would be re-baptism, and highly to be deprecated. This 
[reject and not the other 

[ have been charged with the “ Materialism” of Doctor 
Puestiey. l have denied holding this, and do acvain deny it, in 
‘he most emphatic manner. I have never read one page of 
Priestley’s writings. The Bible is the only book I have read 
on Materialism. If I hold any thing in common with Priestley, 
lam indebted to the Bible and not to him for it. [ belbeve in 
‘he Constitution and Destiny of Man, and of the External 
World as God has revealed wt in the scriptures ; tor which L 
yave as profound a veneration as any man on this Continent. 
it matter or substance, be the subject matter of my belief. 














\ , and 
fsuch a belief is to constitute me a “ Materialist,” | presume 
that brother Henley is as much a materialist as any one. Man 
md the World Exterior to him are the subjects ot the revela- 
tions of God. Man is a material being, that is, he consists of 
matter—organized and living dust;—the World is also material. 
itis matter, substanee, or body, which ts to rise again from the 
dead ; for the redemption of the body is the doctrine of Paul; 
(is matter that ts to be renovated—for, says Jesus, ‘* Behold | 
make all things new.’—Thus we see that matterism or as 
some term it, materialism, in a certain sense, is the doctrine of 
Holy Writ. But Lexicographers, define a “ Materialist” to be 
“one who denies spiritual substances, one who holds that all 
beings are material” or consisting of matter. How can I 
then be a “ Materialist’? when | believe, that God is a spirit ? 
—that the Holy Spirit was eiused from the throne of God, 
and distributed in the form of gifts to nen ;—and in the exist- 
ence of unclean spirits ?—I believe in “ spiritual substances,” 
for I believe in the existence of the angelic orders of other 
worlds. What more then is required of me ?—Am I required 
to conceive, and write of men, angels, heaven, spirits, &c, ac- 
cording to the views, sentiments, and opinions of “the wise 
and prudent” of the metaphysical world ?— We cannot ;—no! 
we cannot thus surrender the exercise of reason and our con- 
victions of what the scriptures teach 























“ Nullius addictus jurare in verba magistri.” 
To the opinions of no master do I devote myself. 


As to the subjects on which we write, what shall we say to 
this item of the reformation prescribed tous? This enters in- 
to the hypothetical change deemed necessary for the retention 
ef our worthy brother’s friendship; for, says he, “if brother 
F 
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Thomas change the subjects upon which he writes he y 
still find me the same friend I have always been.” The con. 
irary of this reads thus,—if he do not change the subjects upoy 
which he writes he will not find in me the same friend.— ko, 
ourselves, this is not the sort of spirit by which we are acty 
ated. Brother Henley might write all his life upon whateve; 
subjects he pleased and he would still find me his friend \ 
these formed the only difference between us. The ground o! 
friendship and love among Christians is not or rather ough 
not to be this or that subject descanted on, but the belief and 
practice of the truth. If we are to love our enemies, how muc! 
more ought brethren, if they are brethren in deed and not in 
word only, to love one another for the truth’s sake. Tru 
christian love and friendship is not to be broken or interrupted 
by so trifling a matter as a dissimilarity of views as to the ex 
pediency of writing on this or that. But [ cannot help think- 
ing that, if I were to forbear writing upon what | believe to by 
subjects of truth and soberness, for the purpose of retaining his 
friendship, brother H. would be one of the first to despise m 
for my servility and sycophancy. And well he might. [I pro 
pose to retain no person’s friendship by offerings acrifice to thei 
views of right and wrong, of expediency or otherwise. If | un 
dertake to edit a paper, the only standard of fitness or unfitnes: 
of subjects, of propriety or impropriety, &c, | can consent t 
acknowledge, is the Holy Scriptures, according to the sens 
most obvious to my own understanding. [ am thankful toi 
advice, when unaccompanied with evil names, from whomse 
ever it may come. I will endeavor to correct my own views 
by the view of others, if they recommend themselves by argu- 
ment; still however, it is my own Judgment of what the scrip 
tures teach, that must direct me at last. The subjects I hav: 
written upon, all bear upon three points—purifying the soul 
by obeying the truth ;—the necessity of well doing in orde: 
to attain to eternal life ;—and the Eternal State. Thesé 
have been resolved by others into “re-baptism and material- 
ism ;” for this simple reason, as it appears to me, because our 
views of these things do not square with the “ aged wisdom ” 
of “the wise and prudent” of the “Christian World ”—a 
world that has for ages been lying under the midnight influ- 
ence of mental imbecility. ‘‘ Has not God shown the wisdom 
of this world to be folly ?” He has, and continues the same 
Apostle, “ God has chosen the foolish of the world to put the 
wise to shame” and so forth, 1 Cor. i. It would be a singular 
escape if “ the foolishness of God ” og Paul terms his wisdom 
and knowledge revealed by the Holy Spirit contrasted with 
the spurious wisdom of the world,) concerning the Constitu- 
tion of Man, the Hope of the Gospel, which includes our des- 
tiny and that of the world we inhabit, and so forth, had been 
handed down to us pure and uncontaminated by the traditions 
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of Platonists, Arians, Trinitarians, Augustinians, Romanists 
of every grade of orthodoxy, Protestants of every variety and 
&c,—while the more simple and intelligent insti- 


shade, &c, 
ution of Baptis m has been so mangled, perverted, and almost 


entirely lost. Every part of the doctrine ot Christ has been 
yscured, darkened, or eclipsed, yet the many affect to believe 
that THE HOPE OF THE GOSPEL as believed by “ Christendom” 

is precisely the mind of God on the subjeci—exactly what it 


ought to be !—T his we can in no wise > believe. “The re ‘ligi- 
as they are concerning 
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ous world” is as dark upon THE HOPE 
“the strong delusion ” God has sent upon them for their ini- i 
juity. 


Bhi hen the time arrives, that we can sustain our paper by 
rriting ~_ upon suc th subjects as will not disturb the preju- 
lices, received opinions, and consiences of our readers, we 
shall surren a rthe at best but unwelcome task of public in 
struc tion to others, who may be greater adepts in the art ot 
ple ‘ading the truth, and the w hole truth, without giving offence 7 
he chureh and the world of a corrupt, wic ked, and 
We do not wilfully or wantonly offend ; 
we err no doubtin many things but where is the man, or saint, 
or sinner, = does not? “In many things,’ says James, 
“we all oflend Let us then mete to others the same mea- 


sure We woul: d that they should mete to us. 


June [4th, 1837. 
Addenduin. eee think, that in the January number we 
Campbell “the pope,” a name tantamount | 

to the Man of Sin. This isa mistake. The whole paragraph 79] 
on p. 209 is an illustration. We have no more termed him ~] 
“pope ” “angel” than we have styled ourselves Martin Lu- | 
ther or Satan. We would just as soon be Martin Luther as 
brother Campbell would be pope Leo. Leo X and pope Mar- 
tin Luther were but the two rival popes of the two rival horns 
of the same Ecclesiastical Beast. Let not the reader be so 
ready to put the worst emphasis and the worst construction — 
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have termed brother 


upon the things we write. 
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From the London Millennial Harbinger. 
PRESBYTERIAN ZEAL AGAINST POPERY. 


To the Tory Ministers of the Church of Scotland. 
Manse of-————, Oct. 31, 1835. © 


Sirs,— Many of you have begun, of late, to liftup a testimo- 
ny against Popery, and in resisting the progress of that enor- 
mous combination of human inventions which is so designated, | 
you cannot be too zealous. In being zealous upon this subject, | 
you can scarcely pass the bounds of propriety, provided you 
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imitate the example of the Scottish Reformers, in prosecutins 
the object, which, at least, professedly you have in view _ 

sut, as one of your number, being my self a minister o{ t} 
Church of Scotland, | entreat you to re-consider, whether , 
are or are not equally enlightened with the Scottish Reton 
ers on this subject, and whether you are or are not impress 
as they were, with the evil of Popery. I call upon you to bea; 
in mind, that the reformers set their face against the priney 
of popery, wherever, and by whomsoever it was avowed — ; 
This principle they denounced, whether it appeared in thos. | 
inventions of men which are more dire ctly idolatrous, or mere- 
ly superstitious; or in those unauthorised opinions which in. 
vest the ministers of religion with the power of ee 
or the people with the power of dividing with the Saviour th, 
work of human redemption, as being involved in the errors 
their Arminianism. All this the Retormers hated, as const; 
tuting the popery that is denounced in scripture. They, as | 
repeat, never sanctioned the principle of popery, whether ex 
hibited in the idolatry, or in the Arminianism, or in the ritua 
inventions of the church of Rome. Now, brethren, I venture 
to affirm, without the fear of contradiction from any of you, tha: 
the spirit by which you were animated does not in any respec 
resemble the spirit which actuated the Scottish Reformers. 
Not until your fears were foolishly awakened as to the temp 
ralities* of the Church, as established by law, did you man 
fest any fear as to the prevalence of Popery. Y our zeal slum 
bered when Tory counsels led to to the establishment of Pope- 
ry in Canada. You bowed in ac quiescence when the Tories 

gave up thirty thousand pounds of the public money for the es 
tablishment of Maynooth College as a Seminary for Iris! 
priests. You assented when a Tory Ministry proposed thy 
yearly grant of nine thousand per annum in order to secure th: 
perpetuity of popery in Ireland. Unfaithful to your vows, you 
have supported by your preaching, what is in fact the most de- 
trimental element of popery, namely its Arminianism. Our 
forefathers reprobated Prelacy as it is established in England 
because it involves the essential principle of Popery ; but you 
hail the Church of England as a pure and sister church, a! 
though Lord Chatham ‘said of it—“ We hare Calvinistic arti- 
cles, an Arminian clergy, and a popish liturgy.” Bishop Gray 
tells us in his ‘ Bampton ‘Lecture, that the American E pisco- 
pali ins have severed themselves from the English Church by 

‘relinquishing auricular confession of sins” and the authorita- 
tive power of absolution in the priesthood constitutes, as we 
are told by this distinguished prelate, “ its essential and impor- 
tant claim, without which the sacerdotal commission is desti- 
tute of sanctions.” Holding this opinion, the late Archbishop 




















* The loaves and fishes.—Eb. Apv. 
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McGee maintained that “the Presbyterians have a religion | 
without a church, and that the Catholics have a church with- 
out a religion.” 

[In connexion with this opinion, holding, as they do, the ne- 
eessity of episcopal ordination to give vy validity to the sac ‘raments 
and spirituality to the services of religion, nearly nine-tenths 
of all the clergy in the united establishments of England and 
{freland consider the ministrations of Pesbyterian churches as i 
unauthorized and nugatory. In by far the great majority of 
instances, the preaching of the ministers of the churches of 
England and Ireland is a mixture of popish doctrine as to the 
necessity of episcopal ordination to give efficacy to the Sa- 
craments, and more especially to secure the benetit of baptis- 
mal regeneration, with unedifying remarks on abstract morali- 
ty. This, I aver, is, almost unive ersally, the wretched and po- 
pish character of the ministrations of the E piscopalian Church, 
and although the tendency of all this is to keep the people in 
a state of religious ignorance, and under spiritual domination 7 
—all this, notwithstanding, you, the Tory ministers of the 
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Church of Scotland have been accustomed to laud in no mea- 

sured terms, and by so doing to perpetuate, in as far as de- 5 
pended upon you, all the leading and characteristic princi- ‘ 
ples of Popery. in this way you have hindered the progress i 
of the truth, and opened up a way for the advance of Popery : 





throughout the breadth and length of the land. 

Again, | remind you, that because the principle of popery 1s 
acknowledged and is dominant in the E ipiscopal communion, 
and because it has been allowed hitherto to pursue a silent, 
but deep and wide extended course, without any check from 
any barrier raised by your efforts,—Popery has increased, is 
incre: Ising, and is no longer looked upon with that universal 
dread which it formerly awakened among ‘ Protestants. More- 
over, we have popery in our church, inas far as popery consists 
in unauthorized domination over the people,—for what tyranny 
is more intolerable, or more detrimental, than lay patronage in 
the Presbyterian Church of Scotland, for the exercise of which 
you have long and strenuously contended? But now, as it 
seems, after a long period of luke warmness, inconsistenc ‘y, and 
dereliction of Protestant principle, your zeal has at length burs: 
forth for the destruction of Popery, —but it has done so, I ap- 
prehend, under circumstances of a most question: ible charac ter 
and with most suspicious appearances. Ata time when you 
were not in the least degree moved by the appalling fact oi 
Popish legends, from apocryphal writings being weekly read 
by the Episcopalians i in their churches, under the character of 
holy writ: and at time when sermons, as in those of Mr. War- 
ner of Bath, were frequently founded upon texts selected from 
the Apocrypha, and addressed as Gospel truth to the ignorant 


people ;—at this very time you, the Tory ministers of the 
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Church of Scotland, embraced an opportunity of raising a hye 
and cry against the Reform Ministry for introducing into fr, 
land a system of education for the benighted people of tha, 
country, under which, only excerpts from the Bible were to }. 
introduced into schools. Here then was no Popery ; and \ 
there were any error, it was one of omission only ; and surely 
you, who have so long been utterly regardless of the great ay, 
prevalent sin of commission in the inculcation of popish legends 
as if they were holy writ, you surely deserve no credit fo, 
your sudden assumption of zeal, in resisting the progress oj 
Popery. ° 

But, indeed, this burst of zeal had nearly spent itself, an¢ 
had become almost dead from inherent weakness,—when, al! 
of a sudden, fuel was cast upon the dying embers, and agai, 
your zeal was emblazoned in giving resistance to the purpose. 
as a certain sapient doctor in the west has glowingly observed. 
““of extinguishing many Protestant lights” of the sister |s 
land. 

But if the threatened evil is to be averted, or if we are to 
keep ourselves free from the charge of countenancing Popery, 
this, | take leave to remind you, is not to be accomplished by 
the formation of political associations, under the denomination 
of Protestant Societies, in alliance with the Orangemen of Ire- 
land, who know little indeed of Protestantism in theory, and 
still less in practice. The desirable end is to be secured, in the 
first instance, by removing from our own church every thing 
that involves the principle of Popery—as, for instance Armin 
anism in preaching, and the domination of patronage in th 
settlement of parishes—and further, by warning all around us, 
in the second instance, of the necessity of being Protestant, 
not in name only, but also in principle, and that, too, in every 
particular, however minute. Short of this line of conduct, as 
ministers, and as a church, no measure can be followed up, 
with any hope of success, in promoting the honor of our chureli 
and the spiritual prosperity of our land. This, believe me, wil! 
never be accomplished, either in whole or in part ; but, on th 
contrary, will be greatly retarded, by your imitating, as has 
been done, more especially in the west, the ravings of Irish 
Orangemen in defence of what they call “the Protestant 
Church.” Convinced, as I am, that such efforts neither 
strengthen, as they are intended to do, the Conservative cause, 
nor promote the interests of true religion—but, on the contrary, 
excite either the pity or the indignation of every liberal man 
and enlightened Christian, I beseech you to desist from politi- 
cal combinations against the Government of the country ; and, 
in the hope that you will yet see the wisdom of complying 
with this advice, I remain, reverend sirs, your obedient servant, 

A Minister oF THE Cuurcnh OF SCOTLAND. 
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MEKARA AND KINCAID 
OR 
THE PAGAN AND THE MISSIONARY 


From the Baptist Missionary Magazine we learn that the following con- 
versation took place between a Birmese Prince, named Mexara, and a 
Mr Kincaid, a teacher of the Baptist Religion in that country. 


Mekara. 
habited ? 

Kincaid. There is much reason to think they are inhabited. 

Mekara. And what reasons do you give ? 

Kincaid. From the best observations they appear to be fit- 
ted up with just as much design for the support and comfort of 
created beings, as the earth we inhabit, and it is difficult to 
conceive why they were erected, unless it was to be the abode 
of intelligent beings. 

Mekara. Yes, this is the only reasonable conclusion, if we 
say there is an Eternal God, who created and governs all things 
and this is a doctrine I like-—Now I will ask you about the law 
of God ;—do the good go immediately to heaven when they 
die, and do the wicked go immediately into hell. 

Kincaid. ‘They do. 

Mekara. You say they do; then why in the end of the 
world, is there a judgment day? If the righteous go im- 
mediately into jy pees and the wicked into misery, at 
the time of death, I do not understand why there should be 
a judgment day. 

Kincaid. Your Highness has doubtless read those passa- 
ges which speak of the resurrection of the dead. Jn the end 
of the world, the dead, both small and great, will come forth 
from their graves, and stand before the judgment seat of Christ, 
the spirits and bodies being again united. 'Then in one vast 
assembly each one will be judged according to the deeds done 
in the body. 

Mekara. Every thing I read in your books, I admire. 
a pure and holy religion, different from any other. 


What do you think about the planets being in- 


It is 


This pagan prince appears to have been very muchof a phi- 
losopher ; and at no loss to detect incongruities between the 
alleged laws of God and the dictates of sound reason. He saw 
clearly, that if the good and bad went direct to their respective 
and final abodes at death, the necessity of a judgment day was 
superseded. This must be obvious to all whose minds are not 
darkened by the metaphysics of a sectarian philosophy. Mr. 
Kinecaid’s reply was that of a sophist, and manifestly failed to 
carry conviction to the mind of the Prince. “ Your Highness” 
said he, “ has doubtless read those passages which speak of the 
resurrection of the dead.” It is probable he had: and this 
question concerning the judgment day was no duubt suggested 
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to his mind by the discrepancy he discovered between Mr, 
Kineaid’s traditions on this subjec t, and the doctrine those pas- 
sages concerning the resurrection taught. It is clear, that th 
Prince discerned the meaning of the scripture on this topic bet 
ter than the Baptist teacher. ‘The latter told Mekara that the 
good and bad went immediately to heaven and to hell at the 
time of death. ‘“ You say they do” said the Prince ; as if he 
had said, ‘ You say so indeed; but where 1s the proof? | 
it be as you affirm, “ why then in the end of the world ts there 
a judgme nt day ?’ __Kincaid assures him that ‘in the end of 
the world the spirits and the bodies of the dead would be re. 
united.’ But mark the reply of the ingenious Mekara, “ Every 
thing I read tn your books, I admire ;” as uf he had said, ‘ this 
doctrine of yours is incomprehensible ; it does violence to rea 
son, and it 1s therefore, irrational; but your sacred books in 
which are the passages concerning the resurrection of the dead, 
these are intelligible, rational, comprehensible ; | can under 
stand them, and therefore, [ admire them.’ * ‘t 1s a pure and 
holy religion” which they contain, ‘different {:om any other.” 
This reminds me of an incident of yesterday. While re 

ing at a caravansera on my way to Nottoway, an individua 
made the following remark in my hearing-—" that we must dir 
is certain ; but what becomes of us herealter ts all dark. The 
preachers know no more of our destiny than we do ourselves.” 
Adter a few minutes, | closed the book 1 was reading and ob- 
served,—“ that we must die was indeed , and that the 
preachers were for the most part ignorant e destiny of our 
race was also true; for if you asked them {vr information as 
to the abodes of the blest they had nothiny definite to say.— 
And as to the hereafter, | agreed that it was cark and uncer- 
tain, provided the Scriptures were not trite. If, however, 

they were what they professed to be, of whic! I had no doubt, 
then indeed the destiny of our race was cerisin, and clear as 
the light of day. The Scriptures, | continucd, teach us that 
God views the world as composed of pardoned and unpardon- 
ed persons. All these we know are to death. Now 
concerning these dead people, the vy . says in his aid- 
dress to the Jews, “most assuredly, I say >the time comes 
or rather is come, when the dead shail » the voice of the 
Son of God, and hearing they shall liv \V onder not at this; 
for the time comes when all that are | ir craves shall hear 
his voice, and shall come forth. T ‘ have done good 
shall arise to enjoy life ; they that h: vil, shall arise to 
suffer punishment.” Ino. v. Now ' we exercise the 
faculty of reasoning which God has «iven us, weare taught by 
this, that the subjects of the resurrection irom the dead, are 
those who have had the ability t r not to do, what God 
esteems good and evil. We see that these persons are to be 
raised for a definite purpose, name: at the pardoned or just 
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w ho did well while living, may enter upon the enjoyment of 
lite; and that the unpardoned, who have refused to do God's 
will, and therefore are convicted of having done evil, may sul- 
fer the punishment their actions deserve.”,—* Oh” said he 
with whom | conversed “1 believe in rewards and punish- 
ments,” ‘“* Yes” | replie ‘d, “there can be no doubt, but they 
whom (rod deems virtuous will be rewarded, and their oppo- 
sites severely punished.” Sut continued I seeing the “ Uni- 
versalist Magazine ” lying on the bench, “reason teaches us, 

that, as the wicked in this state, to a creat extent escape the 
miseries of life, and the just suffer mauy of its evils, the distri- 
bution of rewards and punishments tnust be in a future state ; 
and the passage | have quoted shows that that distribution 
will take place after a resurrection from the dead. The idea 
therefore, that rewards and punishme.ts pertain only to the 
time being is a mere human tradition. But, | observed, the 
scripture further instructs us in our destiny, for it informs us 
that the dead are not to be raised all at the same time; but that 
a thousand years will intervene between the resurrection of 
the pardoned or just and the unpardoned or unjust. The for- 
mer is called the FirsT RESURRECTION, the latter the second.— 
Now it is not a matter of doubt or speculation where the first 
will be after they have come to life again. They are to inha- 
bit the earth and to rule over the nations, under Jesus Christ, 
the then universal monarch of the world we now inhabit. At 
that time this monarch will be reigning in Jerusalem as King 
of Israel on the throne of David his father, as the prophets have 
foretold. ‘here will then be no more human governments, 
such as the kingdoms and republics that now exist. But time 
fails me to tell a hundredth part of what the scripture teaches 
concerning the destiny of our race ; and of which, | agree with 
you, few have any conception. But, sir, all depends on this— 
are the scriptures what they profess to be;—do they contain 
God’s revelation to man ? If they do, then all is clear and cer- 
tain; but if they do not, then all is dark and vague, 

What a pity Mr. Kineaid was ignorant of what the Serip- 
tures teach conce Thing the resurrection! Whata fine oppor- 
tunity was lost of captivating the mind of this intelligent pagan 
with the sublime destiny of those see obey the truth, as set 
forth in the Hope of the Gospel! But how true is it in this 
instance, as in that of the ancient Jewish Doctors who ‘ made 
the commandment of God of none effect by their traditions.’ 
E.prror. 



















BETWEEN SECTARIANISM AND 
CHRISTIANITY. 

The Christian Religion is distinguished by the dignity and 
siblimity of the style. and sentiments of the writings which 
contain its revelations,—it exhibits the most rational and con 
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sistent views of the attributes of the Divine Being.— 
us full assurance of a tulure state of imam rtality.- 
out the way by which pardon of sin and deliverance from 

ral evil may be « btain d.—it exhibits the purestand most 
preaensive SVstein Ol Lio rality, — it e X}) ialns cert un n) 
nomena Which would otherwise have been inexplicab! ) 
fords strong consolation under me evils of life.—it communi- 
eates the knowledge of interesting facts and doctrines 

ean be found in no other record, ped has produced the m 
neticial effects on the state of soe lety wherever it has bee; 

el ived,—it isc mupl rr ti ly adapte d LO th e nece Site S Oi me! 
‘aleulated tor being universally extended over the woll 
Which we might have added, that it is consistent 


, : : : re 4 
wuts, Wwnen V ewed th r mus 4 the medium ot enligchte ned 
, : . - ; ’ 
‘ism, and hanmonizes wit tie principles Oi SOUUG rea 
the dictates n alabte 1d conscience. These are 
ne dicta Oi an enti htened conscience. anese are ch 


teristics that will apply to no other systen 1 of religion that ey 
Was proposed to the world; and a: christianity accomyp: 
with such evidences, Is not divine it its inal, may 
ly affirm that there is no other religion known among 
can iay claim to this high prerogative. But we do not th: 
possible that the mind of man can receive a more con) 
demonstration of the truth of christianity than Is set 

in the authentic facts on which it rests, in its tendency 

duce universal happiness, and in the intrinsic evidence 
which ‘t is di inpteked That man, therefore, by what 
appellation he may be distinguished, who sets himself in O} 
position to the spirit of .his religion, and endeavors to coun 
act its progress must be considered as not only destitute of tru 
taste and moral exceilence, but as an enemy to the happin 
of his spe ‘cies. If the RELIGION OF THE BIBLE be di earded, 
are left completely in the dark with regard to every thing } th 
is most interesting to man as an intellectual being, and 
moral and accountable agent. We should, in this case, ha) 
the most manifest conceptions of the attributes cf Deity, an 
should know nothing of his designs in giving us existence al 
placing us in this part of his empire,—we should remain | 
ignorance whether the world had a beginning or had existe 
from eternity, or whether we shall ever have an opportunity 
beholding the grand system of the universe a litile more “UL 
folded—we should be destitute of any fixed moral laws to dire: 
us in our social transactions and intercourses,—we —* be 
entirely ignorant of the principles and objects of the mora! go- 
vernment of the Almighty—we should be destitute of any co 
solations under the afflictions and calamities of life.— we should 
hang continually in doubt whether death was to put a final ter 
mination to their being, or convey us to another and eternal 
state of existence ; and, at length we should be plunged int 
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the gulph of universal scepticism, into which every rejection of 
revelation ultimately sinks. 

The religion to whose characteristics I have now adverted 
is not to be considered as precisely that form of Christianity 
which has been established in Italy, in Germany, in Rusia, or 
in Britain; or as it is professed by Episcopalians, Independ- 
ents, Presbyterians, or any other sectary ; or as it is expound- 
ed in the catechisms, confessions, or systems of divinity, which 
have been published by the different denominations of the 
“ Christian World.” In all these cases, its true glory has been 
obscured, its beauty defaced, and its purity contaminated by 
passing through the atmosphere of human folly ande —— . 
and opinions and practices have been incorporated with its 
principles altogether repugnant to the liberal and expels 
spirit for w hich it is distinguished. Iv 1s THE CHRISTIANITY 
\P THE BIBLE ALONE to which I refer. tis there alone to be 

een in its relative purity, simplicity, and glory, and he who 


neglects to study the scriptures, unfettered by the tramme!]s of ° 


human systems, will never be able fully to perc eive or appre 
ciate the true Nie ‘llence of that religion, which is, “pure and 
veaceable,” “‘ full of merey and good truits,” and which breathes 
* good-will cowards men.” For in some of the forms which 
Christianity has assumed in certain countries, it has been so 
much blended with human inventions as to be scare: ‘ly distin- 
guishable from heathenism ; and consequently, in such cases, 
it has seldom been accompanied with those ‘beneficial effects 
which it is calculated to produce. And among almost all the 
sectaries in every country, either some of its distinguishing 
features have been overlooked, or its doctrines mixed up with 
metaphysical dogmas, or its practical bearings disregarded, or 
OPINIONS respecting its forms and circumstantials set in com- 
petition with its fundamental truths and moral re quisitions,—- 
* Nevertheless the foundation of God standeth sure,”—and the 

awne fabric of Christianity will remain unshaken and unim- 
paired, so long as the Scriptures are preserved uncontaminated 
und entire. 


(Dick on the Improvement of Society, p. 245-7.) 


Infallibility. 


Uxtract from Dr. Chalmers’ Sermon on “the Doctrine of Christian Chani- 
ty applied to the case of Religious Differences.’ 


It is said of the Papists that they ascribe an infallibility to 
the Pope ; so that if he were to say one thing, and the Bible 
another, his authority would carry it over the ‘authority of God. 
And, think you, brethren, that there is no such Popery among 
you ? You all have, or ought to have, bibles; and how often 
is it repeated there, ‘“Hearken diligently to me?” Now, do 
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you obey this requirement, by making the reading of your 

bles a distinct and earnest exercise 2? Do you ever dare 

bring your favorite minister to the tribunal of the word, or 
would you tremble at the presumption o7 such attempt, so that 
the hearing of the word, carries a greater authority over your 
mind than the reading of the Word? Now this want of doing 
this trembling at the very idea of a dissent from vour minister. 
this indolent acquiescence im his doctrine, 18 just calling ano- 


ther man Master : ii is putiing the authority of man over the 


autuority of God : it is throwing yourself into a prostrate atti- 


tude at the footstool! of infallibility ; itis not just kissing the toe 
of reverence, but it is the profound degradation of the min i 
of all its facuities ; and without the name of Popery—that your 
bosoms, your souls may be infected with the deadly 


and your consciences be 


MWtean 
} IsSO7l, 
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\ weighed down by the oppressive shac- 
kles of Popery. And all this in the noon-day etfulgence of a 
piotestant country, where the bible, in vour mother tongue. 
circulates among all your families; where it may be met with 
on almost every shel’, aud is soliciting you to look to the wis- 


dom that is inscribed on its pages. 


-—-— -- 


Copy of the Indulgences, sold by the authority of Pope Leo, 
by Tetzel, which occasioned the Reformation. 

* May our Lerd Jesus Christ have mercy upon thee, and ab- 
solve thee by the merits cf his most holy passion! And [, by 
the authority of his blessed Apesties Peter and Paul, and 
the most hele Pope, granted und committed to me in these 
parts, do absolve thee, first trom all ecclesiastical censures, in 
whatever manner they have becn incurred, and then fromvafl 
sins, transgressions am excesses, how enormous soever they 
be, even from such as are reserve for the cognizance of the 
holy see, and as far as thy keys of the holy church extend, I 
remit to thee all punishment which thou dost deserve in p 
tory on their account; and I restore thee to the holy s 
ments of the church, to the unity of the faithful, and to 
innocence and purtiy which thou didst possess at baptism : 
that when thou dost dic, the gates of punishment shall be shut, 
and the gates of the paradise of delights shall be opened ; aft 
if thou shalt not die at prosent, this grace shall remain in ‘fol 
force when thou art at th point of death! In the name of 


father, and of the Son, end o! the Holy Ghost.” > fl 
t gil 


There are too many who reverse both the principle and, th 
practice of the apostie! they become all things to all men,not 
to serve others, but theroscives; and they try all things, on? 
to hold fast that which !s bad.—Lacon. io 





